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8. The Letter to the Romans

.41d1a F. Bird

This letter is truly the most important piece in the New Testament. It. is
purest Gospel. It is well worth a Christian’s while not only to
memorize it word for word but also to occupy himself with it daily, as
tl'iough it were the daily bread ofthe soul. It is impossible to read or to
meditate on this letter too much or too well. The more one deals with
it, the more precious it becomes and the better it tastes.

Martin Luther, Preface to Romans

Paul’s Letter to the Romans stands arguably as the pinnacle of Pauline
thought. It is the longest letter in the Pauline corpus. Not only that, but it is
arguably his most theologically erudite and pastoral ly applicable set. of
teachings about faith in Jesus Christ and all its implications. It is a letter that
has had a monumental impact in the history of Christian thought. The
rediscovery of Romans, time and again, has led to reformation and renewal in
the Christian church.l

While Spending time in Milan in Al). 386, Augustine heard the words
“Take up and read, take up read” from the chanting of a small boy or girl. He
immediately looked for a Bible and Opened it” up at Romans, specifically to
Rom 13:13—14, and there found rebuke for his behavior and hope for his soul.
Soon after both he and his son were baptized by Ambrose of Milan. Martin
Luther was Professor at Wittenberg and during 1515—1516 he began
expounding Romans to his students, and so discrwered that the “righteousness
of God” was not the righteousness that condemned him, but the righteousness
that acquitted him by faith alone. He wrote: “The whole of Scripture took on a
new meaning, and whereas before “the righteousness of God" had filled me
with hate, now it became to me inexpressibly sweet in greater loye. This
passage of Paul became to me a gateway to heaven.” John Wesley once

1 Cf. .l. D. Godsey, “The Interpretation of Romans in the History ofthe Christian Faith,” int 34
(1980}: 3-16: Gerald Bray, ed., Ancient Christian C.?'rin-init-’ntaij_t'.' Ran-tans {Downers Grove: lVP,
1998): Mark Reasoner, Ran-tans in Fat! Cit-"tries .4 Histaijt‘ af' Interpretation (Louisville:
\E-"estntinster .lohn Knox, 2005.): Jeffery P. Greenman and Timothy Larsen, eds, Reacting
Ran-tans Through the Centuries: Fran-i the {fart}? Church to Kart Barth (Grand Rapids: Braaos,
2005}: Kathy 1.. (iaca and l.. l... EK-"ellaorn, eds, Fatty Pati'istic Ri‘iartings affirm-tans (London: T.
& T. Clark, 2005); W'illiam S. Campbell, Peter S. Hawkins, and Brenda T). Schildgen, eds,
.-'l--terliet.='at Readings afiRan-ians (London: T. & T. Clark, 2.007): Kathy Ehrensperger and R. Ward
Holder, eds., Reformation Readings afRanmns' (London: T. 8; T. Clark, 2008).
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described how his heart was “strangely warmed“ one evening at a Moravian
meeting in Aldersgate on 24 May 1738 when he heard someone read the
introduction to Luther‘s commentary on Romans. ”The effect it had upon
Wesley was such that, “I felt I did trust in Christ, Christ alone, for salvation;
and an assurance was given me that He had taken away my sins, even mine,
and saved me from the law of sin and death.“ A suicidal young man named
William Cowper was committed to St. Albanis Insane Asylum in 1763.
Finding a Bible lying on a bench in the garden he read over Rom 3:21—26 and
in his diary he wrote: “Immediately I received the strength to believe it, and
the full beams of the Sun of Righteousness shone upon me. I. saw the
sufficiency of the atonement He had made, my pardon sealed in His blood,
and all the fullness and completeness of His justification. In a moment I
believed, and received the gospel.“ And so began the career of one of
Britain’s finest hymn writers. In 1921 Dumitri Cornilcscu, a deacon in the
Orthodox church, translated Romans into his native Romanian and through it
he learned that God, in Christ, had secured salvation for him. His translation
of the Bible is still used in Romania to this day. After the First World War a
young Swiss pastor named Karl Barth rocked the theological faculties of
twentieth—century Europe with his theological interpretation of Romans first
published in 1919. Barth saw in Romans not the immanence of God in human
society, but testimony to the transcendent God who was at work in Paul’s
gOSpel to reconcile sinful humanity to himself through Jesus Christ.
According to Karl Adam, Barth’s Rdnmrbrief“fell like a bombshell on the
playground of the theologians.“

Studying Romans, then, is immensely profitable for theological
reformation and Spiritual renewal. However, engaging Romans is hard work
as it requires concerted effort to analyze the test, purposes, argument, and
themes of the letter. There are highly diSputed matters in the letter such as the
meaning of the “righteousness of God“ (Rom 1:17; 3:21), the identity of the
“wretched man“ (Rom 7:24), the place of Romans 9—11 in the overall
argument, and the very intention of the letter itself to name a few points of
debate. In what follows, I will set out the context of how Christianity came to
Rome, identify key critical issues that affect interpretation, and provide a
summary ofthe argument ofthe letter.

1. How Christianity Came to Rome

Paul did not establish any churches in Rome. How then did Christianity come
to Rome? Very probably it came through Jewish Christians travelling to
Rome. Contact between the Jews of Palestine with Rome existed as early as
161 1313.. when Judas Maccabeus established an alliance between Rome and
the J'udean state (I Mace 8:17—32; cf. 12:1—4; 14:24; 15:15—24). We also know
that in 139 I3.C. the Jews were espclled from Rome as part ofa wider policy of
expelling foreigners on account ofspreading their rites and religion among the
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The Letter to the Romans

inhabitants.2 There was a large influx of Jews into Rome as a result of
Pompey’s conquest of Palestine (68 BC.) with many Jews brought to Rome as
slaves, many of whom were later manumitted and gained Roman citizenship?
Herod the Great and his dynasty secured Roman patronage that included
Herod being declared “King of the Jews” by the Romans senate and the
Herodian family were closely connected to the imperial household.4
Archaeological evidence has uncovered several Jewish synagogues and
funeral inscriptions indicating a vibrant Jewish community in Rome in the
first century? The fortunes of the Jews in Rome were positive under Julius
Caesar and Augustus who granted them rights like freedom. from participation
in Roman religion, exemption from military service, and overall treated them
fairly and with respect to their national customs? Things were considerably
poorer under Tiberius (with his anti~Jewish adviser Sejanus) who in AD. 19
deported four thousand Jews to Sardinia to fight bandits, and other Jews were
banished from Rome as part of a suppression of foreign cults? The short reign
of Gains Caligula (AD. 37—41) was traumatic for Jews in Egypt and Palestine.
At this time there were anti—Jewish riots in Alexandria and Caligula attempted
to have a statue of himselfplaeed in the Jerusalem temple with only his death
preventing its occurrence.3 The reign of Claudius (AD. 41—54) was less
tumultuous, but not less problematic for Jews in Rome, and it is probably
during this time that. Christianity first. emerged in Rome. It. may well have
been tray-telling merchants like Priscilla and Aquila (Rom 16:1—16), or Roman
Jews who visited Palestine for feasts like Pentecost and then returned to
Rome, who brought Christianity to Rome (Acts 2: 10-1 1).”

At an early point in Claudius’ reign, Cassius Dio narrates how Roman
Jews lost the right to assemble (ca. A.D. 41). Later (ca. AD. 49) Suetonius
reports how Claudius “expelled from Rome Jews who were constantly making
disturbances at the instigation of Chrestus.”m The banishment of the Roman
Jews is attested by Luke who reports that when Paul came to Corinth he met
Aquila and Priscilla who had recently left Italy “because Claudius had ordered
all the Jews to leave Rome?“ We do not know why the Roman Jews lost the
right to assemble. Nor do we know for sure if this “Chrestus” is a. Latin

1 Valerius l‘vlasimus, Fem'iriini er Dion's-sen Men-torein'iinni 1.3.3.
" Philo. Leger. 155; cf. Pas. .S‘oi. 2.6-7; 17.11-14.
J“ Josephus. BJ. l.284.388;.4..1. 18. I 79-94.
5 Harry J. Leon, The Jen-s of" Ancient Ron-1e (Peabody: llendrickson, 1995'}; Peter Lampe,
Christians of Rome in the ir'irsi Y‘s-w Centuries { London: Continuum. 2006).
‘" l’hilo, Leger. 156-58.
7 Tacitus, .4nn. 2.85.4; Suetonius, Tih. 36; Cassius Dio, Hist. Rent. 57.1835; Josephus, .4...]
1831-84; Philo, Legrii. lfitJ-otl.
ii Philo. Leger. 188', Josephus, .4..}. $251309; BJ. 2484-203.
9 Though [iusebius (Hist. errei. 2.14.6) thinks that it was Peter who brought Christianity to Rome,
more realistic is Ambrosiaster, Contnteniories on Ron-ions tint! i—E‘ Corinthians: .4nibi'osiesier
(Downers Grove: IVP, 2009) who wrote: “Those of them [i.e., Jews] who believed in Christ
passed this belief on to the Romans, so that they too might keep the law by confessing Christ."
1” Suetonius, Cienri. 25.4.
H Acts l8:l—2.
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variation of “Christos" meaning “Christ“; What seems plausible is that many
of the disputes within the Jewish communities in Rome were centered upon
divisive issues occasioned by the influx of Jewish Christians to Rome, who
began sharing their faith with fellows Jews, God-fearers, proselytes, and even
pagans in .Rome.

In addition, given that Paul writes largely to the Gentiles in Rome (see
Rom 1:6, 13:, 11:13; 15:16, 27'), and that a number ofthe names in Rom 16:3-
16 were probably of Gentile origin, we may assume that Jewish Christians
won over a number of converts probably from the ranks of Gentile proselytes
and God-fearers. The expulsion of Jews and Jewish. Christians in. AD. 49, until.
their return in AD. 54 at Claudius" death, may have impacted the shape of
Christianity in Rome during that intervening period. We do not know for sure
how connected Christian groups were with local synagogues and whether “all
Jews" were really in fact expelled. Though the Gentile Christians could have
become slightly more independent in the absence of their Jewish Christian
colleagues, we have no firm reason to belief that Christianity became entirely
Gentilized during the years following Claudius“ expulsion.

2. Textual Issues

Before plunging into the argument of Romans we have to first recognize that
the text of Romans constitutes a unique set of text-critical problems that
require comment. These problems include possible interpolations, the absence
of “in Rome” from Rom 1:7, 15 in some manuscripts, the place of the
doxology in the letter, and the integrity ot‘Romans 16.13

Since the nineteenth century some critical scholars have argued that
Paul’s letters comprise of an amalgamation of shorter letters artificially joined
together, or include secondary glosses, and interpolations by subsequent
editors of Paul’s writings (esp. in 2 Corinthians and Philippians). Romans has
not escaped conjecture in this area. Some have argued that Marcion’s text of
Romans was considerably shorter than canonical Romans and thus more
original with additions made to Romans in response to Marcion‘s text.14
Walter Schmithals advocated that Romans was a composite of two letters

'2 0n identifying “Cl‘ircstus” witl'i “Christ" see Robert E. "J an Voorst, Jesus Outside the t\-"ew
Testament: An introduction to the Ancient Evident-e (Grand Rapids: Eerdmans, 2000}, 29-39.
H Cf. Bruce M. Mctzger, A Terttmi (.‘ontnientorr on the Greek .-"\.-"ei-i--' lesion-rent (2nd ed;
Stuttgart: Deutsche Bibelgesellschafl, 19?}4), 4463?", Harry Gamble, .1 Textual iiistori‘ o/ithe
Letter to the iionrons.‘ .4 Study in Textitoi ont/ Literorr Critit'isn-t (Grand Rapids: liei‘dinaiis,
1977): Robert K. Jewelt, Ron-tons (_l\-4i1111etiptilis: Fortress, 2007’), 4-13: Richard N. Longenecker,
iiitrorioeirig ii’otnons: Critic-oi issues in Poet "s il-irist Fain-tom Letter (Grand Rapids: lierdmans,
2011), 15-42.
H Ci. e.g.._ P-l.. Couchoud, “Reconstitution et classement des Lettres de Saint Paul.“ RiiPR 87
(1923): 8—3 1: P—l... Couchoud. “La premiere edition de Saint Paul,“ RiiPR 94 (1026}: 242—(i3; W.
C. van Manon, De Kittie/inert tie Ronieinen (Leiden: Brill, 1891,]: W. C. van Manen, Die
t..-"ner:ntneit ties Rtinierbriefm (Leipxig: G. Striibig [l‘vL Altmann], 1906).
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The Letter tr;1 the Htttttrttts

written tn Gentile believers itt Hnnte with twn ditTerent pittTinsesd'fi 'l'ltnttgh
set-era] ittterpnlatintts hat-'e heen prnpnsed tnr Ftntttatts perhaps the tttnst
widely tattered is that item 1:] E 2:29 is seeettdatjtr tn the lettetgl'

There are a number et" prnhlents With these thenries- First, eeneernint:T
T'y'laretnn's test CIT Hfltttatts. it is quite pnssittle that he was ‘L't-‘Ul'klllg with a
shnrter teat than eannniea] Rnntatts [there is a gnn-d ehattee that Rntn Hill—2:1
tnay nnt hat-"e heen in his editintt nt' Ftnntatts't” But the ti'agtttentary and
seenndary nature et'h-tareietfs test at Rntnans as we hat-'e aeeess te it thrnttgh
the ehnreh t‘athets. and the I'aet that 'tu'ittt‘CitItt‘! was sttspeeted el" eseisittg parts
nt' Ftnrnans that were ttnt enttdtteit-e In his interests? means that a Ty-tat'einttite
editintt nt' Ftnntatts is net the surest grntntds tn httild an editiee fer the textual
histnry nt‘ the tetter. Seeend. en the enntptlatinn hypnthesis. while in thenry ]
think this pnssihte. we are left with the attestintt nt" why an ynrte wnttld thialt
tn. want tn. er need tn enntpress separate letters tnggethehl‘ "third. with respeet
tn Ftnttt 1:13—2:29 heittg an interpnlatintL [ find this quite itttprnhahle- Fnr a
start the themes and thenintty nt‘ Rent | zit-i: "3:29 are et‘ a pieee with what we
find later in the tettet. Fnr ittstanee. Rem 2:13-it’t is espettnded at tength in
Item 3:1-tn1 white ttnnt 2:25-29 is argttahty a enntpressed sttntrnat'y nt‘
Rnt‘natts 1Lil—l l. [n additinnt the apparent nnn-Fattlitte style nt" Ftnnt 1:13—2:29
needs tn he ennntenaneed with the fact that Paul is perhaps drawing ntt snttte
traditinnal Jewish material [nete espeeially the similarities with ‘t’t’isdettt nt"
Snlnntntt t 1 IS: and engaging in a diatrihe rhetnrieal style with an imaginary
-iewish interlnetttnr whieh aeenttnts t'nr the uniqueness nt' the language-”
Fnttrth. nttr earliest papyrilngiea] eyidenee t'rntn ea- at}- Edd—7'50 tesp- F'H' PH"
Pm Pill} prnyide ttn textual greunds fer sttppnrttnt; the interpelatien theses
enneerniag the eartiest ehapters nt‘ Itnntatts.

't'ttt; identitteatinrt at" the addresses in Item I:T. IE is enntptieated hy the
tent that set-era! teatttal witnesses {ft 11391:”? [Ett'ttt'z'i‘ it? t‘t'rigettt ntttit the
phrase tit: 'Pthtt‘t] (“in Reine"). Siteh an entissien was prnhahly deliberate and
intended tn render the letter universal rather than lneal itt signifieanee and

"H 1Lift-titer Seltmitltalst .i'h'i'tttr't'r'n't'tjf'tn'n t'tr'J.t'n-rt'set'tert .|"."n.".1t'.:".'tt [IL-iiitersl-nlt: I'Jifiterslnher "-'erl.'t3sh:atts
Mntttt. HTF'I.
'l' .-‘t||"retl Letsy. t'i'te tilt-."etua Ht“ tt'te ."'-'e'-t' 't't-tat'rtrttettr tttatts. .l. I’. .Iat-ttst hew Ilyde Fatlt:
[Ellis-easily Bunk. WIFE [{ttig. tasatt, 32W]; 1. C. {TNeiL Paul is Letter" tr,- .t.|':I.-.-' Remnant; tidaliitttnre:
l’t'ttyijtttlt. WTH. i'lI'JI-I'tlil: 'IFI-"llltt'tttt U Ill-l'rh'lll'U-IZI. lltt't’r'lrtuhtt't‘nfi't t'ri' i'ti't' I’aItttJ'tn'i't' t'_.t-'t'!'t‘r'.'- I'JEI'H'LELIH 3 l3:
F-ihel't'ieltl: HltetTteld t‘tendernie l}I'IL"!t.':-i._ Etltll]1 Inn-H1}.
I? Then-tint Fatltn. t'Et'.t't.|'.'.I'-'.'t'ttt' n'e'.- t'.‘t'i|'-'.".|.'.'e'.'-'.|'ttrl.'-'."J.'.rt't'tl'JlttLil.‘ Kart-rm [3 tee-ls; Eirlatlgett: Uett'hert.
it'll-EH It-i'j'lL ffiih; .-"I.tlnll' 't.'-."Il1 liarnaelt: -|a"tt.l'r'.l'n.lr.' The" tings-t"! it_-_."'.'.|'.1t' .-tt'it-'.I:I faint"! |trttns. .I. ll.
Steeley and L- i}. [Bier-man: [)ttt‘ltattt: Labyrinth- Iti'ti'il [er-in. [“324It. 34-
Ill Lit". .lttltt-J'h t.‘.| t} [.‘tttnrt. deletes-hie.ti-mri-.tt--.-1t.~t-u't-'rtl t't'I'.‘~-t 2; tiratttl Itapitls t:.er't|rnatts. Eltt'tttt.
til-":5.
I” there are alse ether ettygeitt esptattattetts as 1e why Ite-tn |:ttt 2:3l:t nti_t_:ht appear In he ttttintte
within the let-:1 nl' Rnnttans. it. P. Htttttlers tt'l'uttr'. the .I'..-'tl.t'. .rtitt' the" .Itttrisl.‘ t'-’t'r.lp."t" [Phil.'ttlelphi.1:
E’nttress. lii'ttl'l]. [ELJ'II tltittl-ts Hum [:13 323‘] was based e11 L1 syttagngue sertrtntt with ttn
titstntetiyely Fattllne it'nprtttt: [.tt'tttatas .-‘t. L'atnphell t .I't'te t'.Jt-'tt't't-'r'.:tttte rtt'fi'rat' [tit-and Rapids:
liertlmansl Ellttt'j'h sttppttses |l1.'|.l: Patti is Eltgilglng in a speeeh-itt-ehttrneter tl1.'tt .‘tllmt's l".1ttl 1n
ere-ate a persltt-ettye nrt law and tint attnhttted te t'alse luI'éIIZIlIEItt-i In Heart: enly t-a insult-date it ll'l
the rest nt' the letter.
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The integrity of Romans 15—16 has been questioned given that its unity
with Romans 1—14 is interrupted in some witnesses by the appearance of the
doxology. F. C. Baur regarded Romans 15—16 as the interpolation of a
Paulinist trying to smooth over Paul‘s tensions with Judaism.24 Some scholars
propose that Paul made two copies of Romans: Romans 1—15 sent to Rome
and Romans 1—16 sent to Ephesus. rendering Romans 16 an appendix to a
second copy.” It is possible that. a shortened version of Romans 1—14 existed
prior to Marc-ion as a “Rontansalite” meant for universal circulation as a
general letter (and without the addresses “in Rome” in 1:7. 15')?" More likely
is the testimony of Origen that Marcion “took. out the innermost part of this
cpistlei’z’i and excised Romans 15—16 precisely because it was too Jewish.
That is strengthened on the grounds that all complete textual witnesses include
a sixteen chapter letter. What is more. Romans l4:1—15:13 constitute a literary
unity that cannot be accidentally foisted as a secondary compilation. The
recommendation and greetings in Romans 16 are far more apprOpriate if
addressed to a group that Paul did not know from first hand acquaintance.
rather than written to a church like the one in Ephesus that. he knew
intimately. Finally. the ending in "Rom 16:22—23 constitutes a proper ending
for the letter given ancient epistolary conventions.

3. Purpose of Romans

A deeply contested area of Opinion is why Paul actually wrote Romans. It. is
roughly ten times longer than your average letter (like Philemon or 3 John). It
is more like a letter-treatise than merely a piece of personal correSpondence.
Generally speaking. two primaiy questions have driven. discussion: (1.) Was
the letter occasioned by circumstances specific to Paul’s own situation and
ministry? or ("2) Was the letter occasioned by the perceived need to deal with
some kind of internal problem in the Roman house churches? A such. several
purposes for Romans have been proposed.

3.]. A TheeIogieal Treatise

The Muratorian Canon regards Romans as written “concerning the plan of the
Scriptures showing that their foundation is Christ.” Among the Reformers.
Luther said in his preface to Romans. that Paul “wanted to compose a
summary ofthe whole of Christian and evangelical teaching which would also

937;. 1. Howard hilarshall. “Romans 16:23:37: An Apt Conclusion." in N. T. Wright and S. K.
Soderlund. eds. Romans and the People ofGort': Essays in Honor rifTitit-‘tt’tin 1). Fee [Grand
Rapids: lierdmans. 1999). [iii-84.
3'4 F. C. Baur. Port]. the 15;:rostt'e ofJesos Christ: His Life and l'l”ork. His Epistles onel floc'trine {2
vols; trans. Ii. Zeller; Edinburgh: [Edinburgh University Press. 1846i). 12352-65.
’75 See list of advocates in Joseph A. Fitxmyer. Romans: 51 ..'\-"ei-t.--' Tt'rtnst'otion with introduction
and Ct)fltflt£’t’tittt'__1’ (New ‘r’ork: Doubleday. 1993). 57.
1'5 Gamble. Textual Histoij'. 1 13.

—u
F1 1' - , .“' Orlgen. (tintinenttiijt-' on Ron/tons 10.43.
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HESbe an introduction to the whole Old Testament. Similarly, Luther’s friend
Melanchthon in his Loni Coommnos Thooiogtot of 1521, labeled Romans a
“compendium of Christian doctrine.” .lohn Calvin, in his introduction to
Romans, regarded the letter as a methodological exposition ofjustification by
faith?” Anders Nygren argued that Romans was a “doctrinal. writing” or a
“theological treatise” given in the form of a letter.3H J. Christiaan Beker
advocated that Romans is “in some sense a ‘dogmaties in outline,’ it is not a
timeless theological product but a ‘trcatise.’”3' Douglas Campbell even
believes that in Romans 5—8, Paul “provisionally articulates a systematic.
theologyffl While Romans is the most theologically intense and logically
coherent writing on the Christian faith, it is unlikely to be a. theological
treatise for several reasons: ( 1) It fails to say much about key loot such as the
Holy Spirit, Church, and Eschatology; (2) Paul’s letters were always
situational and Romans is no different as seen in the beginning (121—15) and
ending (15:14—16:27) of the letter that focus on the details of Paul’s ministry,
his travel plans, digressions, warnings, and defensive remarks. Though
Romans has great utility for Christian dogmatics, it is chiefly a situation
letter.33 That should be unsunprising because theological traction follows on
from social reality.M

3.2. A Sllftflflflt‘y ofPauline Teaching

Another view is that although Romans is not a complete summary of the
Christian faith, it is clearly a summary of Paul’s articulation of the faith in the
light of disputes that he had in Antioch, Galatia, and Corinth. ”That is why
there are so many connections between Romans and Paul’s other letters. For
instance, there are similarities with Galatians, Philippians, and Romans "1—4
concerningjustification, and similarities between 1 Corinthians 8 and Romans
14—15 concerning disputed matters of food and fellowship. William Sanday
and Arthur Headlam regarded Romans as a conscious summing up of his past
experiences.” Gunther Bornkamm proposed that Romans was Paul’s “Last
Will and Testament,” a summary and development of his doctrine as well as a
dress rehearsal for the defense of his teaching as he prepared to go to

33 Martin Luther, Commentary on Romans (trans. .l. Theodore Miller: Grand Rapids: Zondervan.
1954:}. savi.
3“] John Calvin, C‘rm-m-tentmy Lflooo the hyststte of Saint Foot to the Romans ted. Henry
Beveridge: Edinburgh: Calvin 'I'ranslation Society. 1844'}. xxiii-sssi.
m Anders Nygren, (.‘rmtoientor_r on Romans (trans. C. C. Rasmussen; Philadelphia: Fortress,
1972'), 6-8.
3‘ .l. Christiaan Beker, Pots! the .d'lpostte: The Trina-to}: ofGott to Lift" and Thought (Philadelphia:
Fortress. 1980}, 77.
13 Douglas A. Campbell, ”Christ and the Church in Paul: A New “Post-New Perspective”
Account," in Micl'iael F. Bird, ed., Four l-"tei-i--'s riff—Point (Grand Rapids: Zondervan, 2012]. l4].
33 Cf. Ba ur, Pout the Apostte ofJestts Christ. 321-8].
”H Cf. Philip F. Fsler, .-\-"ei-i-' Testes-tent Theology: ("communion om! Coottiittotty (TV-linneapolis:
Fortress. 2005).
35 W. Sanday and A. C. Headlam, .s-l Crttit'ot’ oort tit'egettr'ot Como-renters“ on the Hots-tie to the
Romans (Edinburgh: T. 8; T. Clark. IRUSJ, slii.
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Jerusalem to deliver the collectiond“ Eduard Lohse labels Romans a
“summation of the gospel” as it takes up and utilizes motifs Paul had already
used in his previous letter-5.3? There is something right about this view since it
reflects, in part, the theology of the Pauline mission in its mature form.38 It
does reflect key Pauline themes that have appeared in. his earlier letters. In
fact, James Dunn avers: “Paul‘s primary objective . . . was to think through
his gospel in the light oftlie controversies which it had occasioned and to use
the calm of Corinth to set out both his gospel itself and its ramifications in
writing with a fullness of exposition which the previous trials and tribulations
had made impossible and which would have been impossible to sustain. in a
single oral presentationfiti However, there are also subtle differences. For
instance, in Romans 6—8, Paul clearly has a more nuanced and positive view
of the law, calling it “holy, righteous, and good" (Rom 7: 12.) compared to his
rather point blank remarks that the law is not based on faith, it came indirectly
through a mediator, it was like a penal colony, and obedience to its precepts is
a form of slavery (Gal 3:15—4:12). Perhaps this change of tack in Romans was
necessary because Paul was required to defend himself from suSpicions that
he was antinomian based on news of his views about the Mosaic law reaching
the Roman house churches that were, in varying degrees, still entrenched in
the Jewish way of life?“ Likewise, while 1 Corinthians 8 deals with food
sacrificed to idols and consuming meals at temples, Romans 14 is concerned
with vegetarianism, wine, and holy days.4l Furthermore, parts of the letter,
like the analogy of the Olive Branch addressed to Gentiles (Rom 11:13—31),
his remarks about taxes and government (Rom 13:l—'7_), and the wamings
concerning false teachers (Rom 16:17—18), cannot emerge from Paul’s
contest, or be part of his netes for an apologta in Jerusalem. So while Romans
is a distillation of his missional theology, it still contains a specificity that
cannot be explained purely by his reflections, or by his preparations to defend
himselfin Jerusalem.

3.3. A Letter ofIntroduction to the Roman Churches

Robert Jewett regards Romans as an “ambassadorial letter,” akin to Agrippa’s
letter to Gaius that Philo records, mixed with paraenetie, rhetorical, and
philos0phieal texturing. Paul advocates on behalf ofthe power of God to gain
their support for a cooperative mission to evangelize Spain. Paul rehearses the

3” (itinther Bornkamm, “The Letter to the Romans as Paul‘s Last Will and Testament,” in K. P.
Donfried, ed., The Romans Debate (Peabody: llendrickson, [99]}. 16-28. Jacob Jervell (“The
Letter to Jerusalem," in Donfried, The Romans Debate, 534M} also emphasizes the role of
Romans as a preparation for Paul’s collections speech in Jerusalem.
37 [Eduard Lohse, Der Brt‘efrm Dre Rosier ((itittingen: \i’andenhoeck & Ruprecht, 2003,}, 46.
)3 N. A. Dahl, “The Missionary 'l'heology in the lipistle to the Romans,” in Studies i'ri Poul:
Theofogi-[for the [forty Christies .--t-o'.~.-.vmn (b-dirtrtettpolis: Augsburg, 1977), 70-94.
W Dunn, Beginning/mm Jr's-'Hsofem, 36:7.
4“ Cf. Thomas H. Tobin, Pool is Rhetoric in its (criteria: The .r’nt-E'Hf of'Romro-rs (Peabody:
Hendrickson, 2004}, 76—78.
"H Cf. Charles H. Talbert, eirms (Macon: Smyth & Helwys, 2002), 3] l—l 3.
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gOSpel to be proclaimed and lived out there.42 Though Paul does indeed
introduce himself to the Romans and thought of himself as an “ambassador of
Christ” (2 Cor 5:20; Eph 6:20), the style of letter is hardly diplomatic. There
is a sense in which Paul wants, in all sincerity, to meet the Romans, to bless
them by his ministry (Rom 15:29), so that they will. reciprocate and help his
mission. To that end, they can mutually help one another (Rom 1:10-12;
15:29-30). As such, Paul is also concerned with how the gospel is received
and lived out in Rome, particularly given the challenges that Gentile believers
face there.

3. 4. A Letter Soliciting Snpportfor the Pauline Mission

Paul probably lost Antioch as his base of missional Operations in the east and
had to rely on his own converts in Ephesus and Greece for support. As he
intended to move westwards, he evidently required the support of the Roman
churches for a. mission to Spain (Rom 15:24—28). Several scholars have
thought. of Romans as principally designed to induce the Romans to support
Paul’s evangelistic endeavors in Slniin.43 Luke Timothy Johnson goes so far
as to call Romans, in essence, a fund raising letter.44 The problem of course is
whether such an elaborate and lengthy letter would be required to solicit
funds. In Philippians, Paul renews the bonds of fraternity with the audience
and urges them to provide continued financial assistance to him, but with
nowhere near as much theological density as Romans. Granted, that in order
to get the support of the Roman churches, Paul would have to lay out his
gOSpel at. length to demonstrate its conformity to Scripture and to the Jewish
Christian tradition, thus accounting for Romans 1—8. But such a purpose
hardly warrants the inclusion of Romans 9—1 1 that deals with the problem of
Israel‘s rejection of the message and the Gentiles” acceptance of it. Neither
does it require the exhortations in Romans 12—15 that take on very Specific
character. The latter half of Romans must be explained by circumstances and
exterior to Paul‘s own situation. Most likely, Paul writes such things because
he has caught. wind of events tranSpiring in Rome that he wishes to address
before he arrives there. So I affirm a missionary puipose, but there is
something else going on in Rome that occasions Paul’s letter and its specific
construction, apologia, and exhortations.

”:3 Jewell, Ron-tens, 44.
4'3 Cf. e.g., Ci. Schrenk. “Der Riimerbrief als Missionsdokument.” in Sindien en Famine (Zurich:
Zwingli, 1954}. 81-106: W. G. Kiimmcl. fntrorhitftnin to the .-\-"et-v Testament (trans. H. C'. c:
Nashville: althingdon, 1975), 312—13.
”:4 Luke Timothy Johnson, Reading Ron-tens: 1 Literary! and Tni-roi’ogieei Crnnn-n'r'ntorjv ("l'vlacom
Smyth 3L Helm-'ys, 2001.11. (ii—9; Luke Timothy .lohnson with Todd C. Penner. The l-‘l-""ritings of't'ne
.-'\-"ei-v Testament: sin Interpretetion (3rd ed._:_ London: SCM, 2003), 344—45.
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3.5. A Letter to Brit-1g Lit-titty to the Roman Churches

There is a diverse array of suggestions that Paul wrote Romans in order to
bring the potentially divisive etlmic groups in. the Roman churches together.
We have to remember that Romans is not Galatians. It was not written to
attack Jewish Christian teachers for either their particularism or legalism.43
There is a complete absence of specific names, peoples, or targets that Paul
polemicizes against.4fi Consequently, in light ot‘Romans 14—15, some see Paul
as trying to bring reconciliation between the “strong” and the “weak.” Also, in
light of Romans 9—1 1, some perceive that Paul urges Gentile Christians not to
imitate the anti—Judaism of Roman cultural elitesfw

Wolfgang Wiefel, using a mixture of exegesis, archaeological data, and
sociological analysis, argues that the ban of Jewish meetings and the
expulsion of the Jews from Rome under Claudius significantly impacted the
shape of Christianity in Rome between AD. 49 and 54. Christianity came to
Rome and to Gentiles via the synagogues, causing controversy within them
over devotion to Christ, resulting in a ban on meetings, and then in an
expulsion of Jewish Christians (or at least their leaders) in AD. 49.43 In the
proceedings years, until the return of the Jewish Christians in At). 54, the
Christian movement. became largely separated from the synagogues and
deveIOped a largely Gentile leadership in house churches. The return of the
Jewish Christians created internal tensions over the Jewish law and Jewish
leadership of the Gentile house churches. The Roman house churches now
included a Gentile majority, consisting of many of whom had never been
involved with the synagogues. Paul wrote Romans to effect a reconciliation
between them. The situation of the letter is that it was written to “assist the
Gentile Christian majority, who are the primary addressees of the letter, to
live together with the Jewish Christians in one congregation, thereby putting

“if" Contra Raur, Poof tire .»-'l;iostie ofJestrs Christ, 1:309; Douglas A. Campbell, Delis-Jerome tif-
(Tori: ..-"lri ..--l,oor_*rtt}-',otit: Rr-rreorting ttf'.ii.isti/iertiion in Port! [Grand Rapids: Rerdmans, 2009), 499,
see further Stanley H. Porter, “Did Paul Have Opponents in Rome and What were they
Opposing?“ in Stanley E. Porter, ed., Poet and His Opponents (Pauline Studies 1: Leiden: Brill,
2005:}. 149-68.
4'“ Cf. E. P. Sanders. Poet. the Lin-v, onrt tite.iei.i.-'i.sii People (Philadelphia: Fortress, 1983,), 148.
4? Paul Minear, The Obedience of'Foith.‘ The Proposes tit—Pete in the Eoistie to the Ron-tons
(London: SCM, 1979): Wolfgang Vl-‘iefel, “The Jewish Community in Ancient Rome and the
Origins of Roman Christianity,” in Donfried, The tron-inns Deoote, {SS-[01: .lames D. G. Dunn,
Romans ('2 vols; Dallas: Word, 1988}, lvi—lviii: Dunn. Beginningji'oni Jeriisoieni, 873-74: N. 'l'.
Eli-"right, ”The Letter to the Romans,“ NiB 10:40o-8; J. P. Sampley, “The Weak and the Strong:
Paul’s Careful and Crafty Rhetorical Strategy in Romans l4:l—l‘5:l3," in L. M. White and L.
Yarbrough, eds, The Sociot’ l'l--"’rii'iri oftite First Christions (Minneapolis: Fortress, [995], 40-52;
W. L.. Lane, “Social Perspectives on Roman Christianity During the Formative Years from Nero
to Nerva," in K. P. Don fried and P. Richardson, eds, Jottoisni onri Christionity in First—Centi..o:_i-'
Ron-re (Grand Rapids: licrdmans, 1998), 196-44 (esp. Isa—202i}; Philip F. lislcr, Conflict and
identity-i in Roi-rains: The Soriot .S‘r-itting ofPont '5‘ Letter [_ Minneapolis: Fortress, 2003), 133.
4i". For critical analysis of the sources and circumstances of the edict, see Rainer Riesner, Poet’s
Forty Pei-tort." Chronotogy, .-'l---tission .S'trotegi', Theology (Grand Rapids: Rerdirians, 1998}. 1‘57-
20].
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attentl1tiiheir quarrels ahttnl s1 alttsfdl}
h-latt}-' sehnlars hat-'e argued similarly ahnut dis-isinns in Ftnnte antnng

Jewish and IGentile Christians. Paul h'ltnear maintained that Paul wrete
Rentans as part at" his preparatinn tiar his missinn tu Spain. but alsu ttt deal
with disputes that arese in ttnrne that had heen repettetl tn hint by same nl‘
thnse persnns listed itt Rntnans Hi. Paul is trying tn unite nn less than five
dili'erent grnups lJ'I Ftnnte aeenrding tn h-Iittear-3" W. l3- Russel] saw F'aul as
app-using an ethnueentrieisnt that esuded item h-eith Jetsrish and Gentile
elements. Russel] eentends that Paul eshnrted the Haitians tn unit}- where Gad
is glnritied tRnnt ill—15:13} and the revealing nt' tlte rightenusness ni' Grid
rentes'es any sntug raeia] superinrity {Ftntn 1:]ii—tTt;.‘-.~[i'}.'"" J. G it‘ll-"altets
ael-tnnwledges Paul‘s intent te selieit suppert t'dr his ntissien. Hdwes-‘er.
[T'ltrislianily in littnte was tint unified. and Paul‘s ministry was ettntrns-‘ersial.
”theretei'e. Paul espeunded atten the universality afthe gdspel and the pi'inrity
nt' Israel- llis arguntent served tn deflate Gentile lit-tasting and tn quiet Jewish
Christian euneerns.” Franeis iii-”atsen engaged in a ntirrer reading and
set-eiuldgieal analysis at Rentans where he prepnsed that Flernans Hzl 15:13
presttnpesed twe enngregatinns in Heine separated lw Inutttal lttftt'tLiiiLjr and
shared suspieinn ns-‘er the questinn tti' aah. Jewish Christianity eante tn
Rente as a ret'nrnting tttnt-'entent and the eharaeter ni' relatinnships hetween
lJILJll1 Jewish and Gentile grttups was adversely elTeeted by the banishment and
return at" the Jewish Ght'istians antler Claudius. .fiteeet'ding tn 1t'r'atsdn. Paul is
enntntending tn Jewish and Gentile helies-‘ers a shared identity hased en t'aith
rather than law. and hnpes that these twn grnaps will wnrship tngethesfl

The strengths at" this thesis are that it identifies a plausible sueial edntest
Fer the eentent irt Iternans ‘ii' 15. it dentnnstt'ates that the arguments in Hnntans
Isl 15 eatinnt he. esplairted as general paraenesis based en 1 Cerinthians it
since the disputed issues are different,” and it makes sense at“ the E1'i'it‘tti's"t‘_'
eshurtattdns that appear ttt the end stteh as Patti's eeneern that his audienee
pursue the things at" peaee [Rent 14:19] and aeeept ene anether as Christ
aeeeptetl thent [Item 15:1}. '1'here are. hnwet-et. a Few prehletns that plague
this View- First. we eanntit he certain that the “weak" were Jewish Christians
and the "strnng" were Gentile Christians- Paul {'a Jewish Christian} eensiders
hirnselfte he eine ed' the “strung" {item 15:1} and similar language eeneerning
the “weak" was used in tt Gentile ntttjtltt‘ity Church in C'taritttlt ll C't‘tt‘ 32?. Iii-'1.
There enuld he |Gentile {"ht'istiaits with strnng serupies ahnut hand. drink. and

4" 1tit-'ie’r'elI "Jewish Cnrnntttnils' in .-’tnt_:ient Finn-1e." ‘-.|h.
5" l'Ir'iinear. The {It's-'t't'ieirte rtJ'J'iti'tJL
'i' W. H. I-‘tussell. “.-’tn .-'titernatit'e Euggestten tiar the Purpese. ef' Humans." asm- 45 t_|lJt~'t'-.t: 17d-
['14.
E1 .| {.3 1-‘Ie'alters. tfri'aii't- Isa-ares in Paul's: Letter at the theirs-ts. (silt-Meals: it'et'r'i.lJeJi'.I.I.!'t."r.t-.'t t'a-
t'-.'.ti't'i'i-'.t'.' Hrmtrni {".|'.'.I't't'i'ir'mii}: 1:1l-".1llll‘:.-' |"-ttrg.e: Trinity; Press lnternatinnal. 1'i'J'-..| 1.1]-

FrattL'is "r‘lr'atstitt. “The tt Flu-man ("titlgjegatittnsz Rtauatts l-l:| I113." itt Ditttli'ied. i".t'_--."
Flirt-”Jena i‘.J-'.-'-"tt.'.‘-t’.. Elii‘i-l 5-: .“rtn't'. "literati-I'll. rtrtrl' tn'rt' {It-'rri'rt't’s: h‘t’t dun" Hi't'“ .="'-"t="-l' J'Jt'tt'.'-',-'i'et'.'t"l'e I'Elttl t't'l :
{"irnnd 1liter-ids". l-ier-tlntans. Elili’lte ”ti-hill-
u L'entta Elehert J. hiarris. "Haitians H11 15:13 and the Ueeasien eliiletttans." tn LII-entitled. i'i'le
Fits-atria“; JJt'i'JrJi'r'. I'tS-l'l-‘l.
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itlfllélil'y'1__ltttsl as there cetrlti he Jewish |L'Ihristians whn heeante [as in similar
matters-” In fact. snnte schnlars thinl; that the entire letter is meant t'nr
tligcstten a't't't'rt'rt tLlenttle churches in Remcf'“ Serene, the euuatien nt‘
['Jtrtattts with “Christ" in Stretenies its-'ith [teasers a mistranslatinn Fer the
prep-er Ferrari's} remains disputed. se there is net clear cs'itlcncc 1hr intrau
Jewish riy'alries in ae ahnet "Christ-" h-inrenyer, Acts depicts Paul arriying
in Reine ancl meeting the Jewish leaders whn tent net tn he nttly yaguely
aware. er the messianic sect and are cerieus aheet Paul‘s gespel {acts 23:21—
Efll. 'l'ltat rifles tttjtt [Hattie well liar“ Lhc prestippt.tsiltt.tn 1hat “Christ" was a htJLbL‘t'l
nt' cnntrnyersy antnngst Rnntan Jews itt the sills- Thircl- the significance and
extent ni' the espulsinn nt‘ the Jews ri'nm ae in at}. 4‘} is nyer played- Fnr a
start, Paul newhere ntcntiens the espulsien er-spitcitl1».-r cIr implicitly it] the
letter. It is else mere lilteiy that the ringleatiers at” these l‘ew synagegees
ltnewn tn he tnrnelntnus were rsenaliaeel with espttlsien. net necessarily es-ery
Jew in ae tsnnte nt' whnm were Ftntnan citizens}. [t is unlikely that the
espelsien ef mere than SELIUDU Jews item Rente was centplctc and peltcctl,
since suclt cspttlsiens were centntenplacc and primarily aheut pelitical
[resetting and cultural pantiering. 't'he netien nl‘ a Jewish t--aetnrrrt__t‘ellewetl by
a lt'lentile majnrity thereafter is mnre assumed than demnnstrahle-”

3. ti. .4 Letter re Bring [help as Christians and Jews Err Harrie

I‘s-Iarl; Hanns innnyatiyeiy prnpnsed. that Paul writes tn urge the Gentile
Christians in Ftnme tn lit-'e in respectt'ul harmnny with nnn-C'hristian .lewsf'lL
.t‘ts such, Paul was a Jewish teacher whe i‘tntctienea within the centest el"
.Intiaisni. he gas-e prierity in Israel, and rallied against the ethneeentrie
cselttswisni ni" his ceuntrymen that prehihitett IGentiles entering the
enmrnanity nt' the rightenes. raccnrding tn ls'annst the I'Eretttile Christians itt
Heme were deeply ettttsetitieti it] the Jewish synagegues and Paul is net
attemptingr te sal‘eguarti thern t‘reni jetiaising. Rather. Paul is cencentetl sheet
the gentilising er" the Gentile Christians which wnulti result in the
t'ermentatinn nl'anti-lsrael sentiment and rencler them as nnn—law nhsetyant. [n

” {_'t" E" l-'. lirece. firms-ras- trey. et|.: Leicester: l‘s'li. lat-lit. 23ft. L'Jtlnn. Ht:-.'i-tt-J.-J.~.. Ea-IiIE: ‘n'r'ats'nrt.
Jltrra'. .r'tre'srrr. :rrrtffl'te' {'Jt'r.'i'.l'.l't'.'-'. [35. 1st.- Lnngertccker: Jrrtr'rxrt'tte'rrrlt; Hrrrrrtrrrs. Hal-4:3." I'yltcltelc
l'n'l array. J’J'I't_i.".'1,a' :1 -Ir-'.-"-l'."e-".' Uri-"1e“: {Ft-'n'iti‘t't’ {'Jr'r't'sittr'n't J!Jt."t.'."Eer"- i‘h' Hie r'"t'r'.'-.' rrJJcJ' .'_'I-'-t’t'-'JJ.'n" Kettle-yea
|"r‘I.-'aterlc-n: Will-rid [eturier University Press, :IIIIIJ-‘Jri. 1'.i'- | llll.
5" J's. .-"tntJrc'.'- [II-as. 51.|£'1Ti'i'_:.-: .'.|'.'e Renata-s .t'J-t'i'rt-rre Ill-*L'ahndy: lJliltl-ill'lL'J'LE-il‘ll. Eilil'JII. Elli. 3h3-fi-‘l la
l("reptile :turlienee F-nr Rnn'ians is :tIs-n stir-treated by Paul .i'rchtenteier. Neil |-'|lintlt filanley
Slewers. atal [.leytl East-an tn name a Jen. _|.
'3" Jerente Murphy U'L‘enner. .“nrtt” .-t Ii'ri'tim." ar't'i' I_.‘s|elw ":"erlt: Usthiti Lewemny Press. Ill-ital.
333: J. Hess 1I.i'I-"sI1I:I_IteI'. Jr't'r'trirc."s at} the Gram! .‘t’e'n'ss sr'rrr'r rtrtrt' .I”'trrnr .I'.I.' C'mrt err-r r.I.' .'.I'.Ie Letter re .U're
Fina.wr.-s- [Le-den: linill. EIJIE'I. 33-34: Jehtt M. U. Barclay. “Is it [Jena “Jews that {Jeni is
Intretrtirtl“1 .-".. Respnnse In Htttmrt Jess'etlt T-tttntans; .-‘I. {'nntntmtaty,“ .J'H-"eT 3| t-ll'illilhit: 'j'l-‘J-s:
Eisler, {'r.tr.'_."."r't.' trrtrt' t'e'rrtr.'_l.' .I'n J-i'r.rrrttr.l.'.r. [Elf-h; Bruce H. l'isl-t. “Synegngue Influence and
Scriptural lirtewierlge .-".nteng the L'Itristians et'" Reine." in s. l-L. I'e-rter and L'. Stanley. cs.. .'J‘-‘ If
is li-“r't'rrrw: .‘i-rtrrtft'r'rti: ’r‘ttt." '5' l'..-'re rg-_.‘"-‘3t'."."_.lrr.'.l.l'r= I: | .-:."l|.'|.l'_'l'l'. Il-rt'llt l'iltlel]. Irilil-3I I.
I“; l'r'lttt’ls [.1 Hanna. i'l'te' ."|-l'_t.'-'i'r.-'."_'I rg'_.'"i'llrr-'i'i'-:m.-.' Hie Jewish f..'r.tr.'i'e.'-.'.' rgt'IJ’rrtri".t- Letter l'i'n'lInn-t‘ttpt'lltri:
Fnrtrcss: l‘JLJh]-
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this sketch, the “weak” in Romans 14 are not Jewish Christians, but rather
non-Christian Jews. What makes them weak is their failure to believe that
through Christ, God has accepted the Gentiles. Thus, Nanos claims that Paul
is seeking to restrain Gentile Christian freedom itetekhi'r'eliy by ensuring that
their practices remain. within the orbit of accepted Jewish practices for
Gentiles. Paul must do this because the Gentiles have an important role in
enabling the restoration oflsrael.

Intriguing as Nanos’ position is, several pertinent criticisms have been
leveled against it. Nanos’ contention that the “weak” are non—Christian Jews is
not com-incing because Paul implies in. Rom- 14:1—15213 that the “strong” are
in a position of ascendancy over the “weak."w In fact, Rom 14:23 suggests
that the “strong" could get their way in forcing the “weak” to eat against their
conscience. It is highly improbable to imagine Gentile Christians succeeding
in getting Jews connected with a synagogue to abandon their law Observances.
The Pauline principle in Rom 14:14 also implies a complete relativization of
the Jewish purity code, which Jews unfamiliar with the Jesus tradition (see
Mark 7:15, 19), would be unlikely to accommodate. If the faith of the “weak”
includes an attachment to Jewish boundary markers, then the absence of any
mention of circumcision in Rom 14:1—15:13 is peculiar. Additionally,
analogous language is used in 1 Corinthians 8, but without an intra-Jewish
context?“

Purposes for Romans can be multiplied almost endlessly.“ Sufficient
criteria. to determine a suitable purpose is hard to come byJ".2 My own view,
admittedly an eclectic one, is that Paul’s reason for writing to the Romans
includes both his own missionary situation and the pastoral circumstance of
his audience.

3. 7. An Eclectic Pro-pose!

In my estimation, the reason for Romans are multiple and complex. Paul
writes to the Roman churches, primarily to the Gentiles, but knowing full well
that Jewish Christians in the city will hear about the letter, perhaps even from
his delegate Phoebe (Rom 16:1-2). Paul wants the financial support of the
Roman Gentiles for his planned journey to Spain. and he also wants to return.

59 Robert A. J. Gagnon, “Why the “Weak” at Rome Cannot be Non-Christian Jews,” C'BQ (:2
{200(1): (14-82: Ben lv‘v’itheringtcn, Pout is Letter to the Rota-tees: .4 SoctoJifhetot'tcet Cttmhtehtdtjr
(Grand Rapids: Ecrdmans 2004}, 330-33.
W Michael F. Bird and Preston Sprinkle, "Jewish Interpretation of Paul in the Last Tl'tirty Years,“
(YER (i {2008): 365437.
M Cf. Alexander J. M. \h’edderburn, The Reason/er Ron-rees- (_ Minneapolis: Fortress, 1991 l: L.
Ann Jervis, The Propose office-ions: .4 Comparative Letter Structure tat-testtgettoh {JSNTSup
55', Sheffield: Sheffield Academic Press, H1191); George Smiga, “Romans 12:1—2 and 15:30—32
and the Occasion of the letter to the Romans," CBQ 53 {1991): ”257-73: James C. Miller, “The
Romans Debate: 1991 21.101," CRIBS 9 (2001}: 306—49: James C. Miller, The Oht-atttehee of
Ftttth, the Eschetotogtettt Peopte of't’tott, end the Ptttpose ttf'Rohttths (SELDS 177; Atlanta:
Scholars, 2000'}: Das, Sotvthg the Romans Dehete, "filo—52.
{fl Vt-"edderb urn, Purpose, 64: Longenecker, thtroth..tethg Ron-teas, 128-33.

190



The Letter to the Romans

to Jerusalem to deliver the collection with all of the Gentile churches firmly
behind him as the Apostle to the Gentiles (Rom 1:13; 15:24-25). In order to
win their financial favor and their willingness to voluntarily come under his
apostolate; Paul has two implied tasks. First; he must win them over to his
version of the gospel that is announced to both. Jews and Greeks (Rom 1:9;
15-16; 2:16; 15:15-21; 16:25). He does that by setting out his goSpel at
theological depth in order to better “establish” them (Rom 1:16; 16:25). He
appeals to shared traditions (cg; Rom 1:34; 3:225; 4:25; 6:17; 15:15) and
makes apologetic remarks where necessary to assure them that he is not
antinon'iian. or anti-lsraeL but is a kosher advocate of the Jewish Christian
gospel about Israelis Messiah (Rom 3:8; 6:1—2; 9:1-5).m Paul‘s strength is that
he is able to provide sephisticated scriptural and rhetorical arguments
explaining how God; through the Messiah; welcomes Gentiles into the family
of Abraham; and how believing Jews and Gentiles in the Messiah should
equally welcome one another (Rom 4:16; 5:8—11; 15:6—‘7). Paul; in effect;
“gospclizcs” them; by which I mean that he endeavors to conform them to the
evangelical character of his vision for Christian communities.M Paul wants to
make the Romans a pristine example of a “faithful obedience” among the
Gentiles (Rom 1:5; 16:26) which is precisely what his opponents believed that
his converts lacked (Rom 3:7; Jas 2:14—26). Since Paul cannot be there in
person to impart a Spiritual gift to them; or reap a. full harvest by preaching the
gOSpel in Rome just yet; he does the nest best thing. He imparts to them the
blessing of his gOSpel; hoping that it will strengthen and encourage them; and
also place thempin his debt; a debt that will be repaid when he arrives in Rome
(Rom 19—13).“: This way we account for the themes of apostleship; Gentiles;
goSpel; mission; Rome; and Spain; which are so prominent. at the beginning
and end of the letter. A second implied task is some preventive pastoral care.
Paul knows the dangers that the churches in Rome face. The possibility of
anti-Paulinists arriving in Rome (Rom 16:17~18); the fragmentation of the
house churches over Torah and halakhah perhaps exacerbated by the
departure and return ofJewish Christians to Rome (Romans 14); the need for
a strategy for negotiating the perils of living in a. pagan society (Romans 12- -
13); preemptively countering the possibility ofGentile Christians imitating the
rancorous anti-Judaism of Roman cultural elites (Romans 9; 1 1); affirming the
interlocking nature of Jewish and Gentile missions (Rom 1:16; 10:14-21;
'1 1:13—33; 15:8-9; 27'); demonstrating a way ofexplaining to Jewish neighbors
a messianic theodicy for the victory of God over sufi'ering (Rom 8:18-39;
16:20)?" and expositing God’s faithfulness to Israel and his impartiality

M On the apologetic nature of Romans; see ‘i-‘v'edderburn; Propose; 104-12: Peter Stuhlmacher,
“The l’urpose of Romans“ in Donfried, The Romans Debate; 238-42: Dunn, Ron-tens; lvi;
l..ongenecker; tatt-'t)tti..tt'..'t'ng Romans; 126; 148-54.
M C f. liduard Lohse; “Das livangelium fiir Juden und Cirieschenf Lei-"ll” {)2 [2001 1: 168-84.
{‘5 Bruce Lowe; 1 12 Reasons for Romans (Debt Owed Turned to Debt Owing)" (Paper presented
at the annual meeting of the 8131.; \R-"ashington; 18 November 200(2).
M Cf. Richard Hays; Echoes offi'crt'ptttt'e in the Letters ofPrttt! {New Haven: Yale University
Press, 1939); 5.3; Beker; Pet-it the ..--"l;:rostte; 151.
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towards Jews and Greeks in Jesus Christ (Romans '14, 9—10, 14:9-10). In
sum, Romans is a word of exhortationffi a masterpiece of apologetics,
missionary theology, christological exegesis, pastoral care, theological
exposition, and artful rhetoric—all designed to win over the audience to
Paul."s gospel, to support. his mission in Spain, to draw Jewish and Gentile
Christians in Rome closer together, to strengthen them in the faith deSpite the
perils of Roman culture, and for his audience to identify with the Apostle to
the Gentiles as he goes to Jerusalem.

4. Structure

The structure of Romans is, for the most part, fairly agreed on with minor
differences. Contentious points focus on whether Romans 5 belongs with
Romans 1—4 concerning “justification,” or whether Romans 5 belongs more
properly with Romans 6- 8 concerning “transformation.” Most likely, Romans
5 is somewhat of a bridging section that summarizes what precedes it and
prepares for what follow afierffi Although Romans 9—1 '1 is a recognizably
distinct unit on its own, it also remains firmly connected with Romans 8
concerning eschatology and the peOple of God, and thus Romans 8 and 9—11
need to be closely aligned togetherfi’l Romans is not a rhetorical speech per se,
but it contains a clear familiarity with several rhetorical forms. For instance,
Rom 1:16-17 functions much like a presenter) as a thesis statement and the
entire letter has a feel of deliberatix-te rhetoric in trying to persuade the
audience to adopt Paul’s view of the gospel and to support his mission?” An
outline of Romans can be constructed as follows:

Salutation (1:1—7)
Thanksgiving (1 :8-12)
Narratio (1 213-1 5)
Propositio (1 : 16—17)
Argument 1: The Shared Condemnation. of Jews and Gentiles under
God (1:18—3:20)
Argument 2: The Shared Justification of Jews and Gentiles by Faith
in Jesus Christ (3:214:25)

7. Bridge Section 1: Peace and Reconciliation in Christ and the
Beginnings ofa New Humanity (5: 1 —21_)

8. Argument 3: The Transforming Righteousness in Christ by Spirit not
law (6: 1—8:17)
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M David 1i. Anne, “Romans as a Logos Protreptikrav," in I)onfried, The Ron-tens Bennie, 278-96.
Mi CI". Dunn, Ron-ems, 12242-44-
M Tobin, Pent 's Rhetoric, 254-72.
7a Cf. Tobin, Poet's Rhen‘irie, 79-98; Michael 14'. Bird, “RBHSSESi-ilnel *1 Rhetorical Approach to
Patd’s Letters." HINT 1 19.8 (2008'): 374—79: Ben Witherington 111, Pam! s fetter to the RCH'F‘IE.H?.5'.'

] Socio—Rhetoricifel Cfflttmtfi’fliflfj’ (Grand Rapids: lierdmans, 2004), 16-32;. RE“ \K'iitherington ”L
New Testament Rhetorie (Eugene: Cascade, 2008}, 94-157; JEWEU: Ron-tens, 23—46":- Craig S“
Keener, Romans t, Eugene: Cascade, 2008), 2—9.
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9. Bridge Section 2: The Victory ot‘the Messiah over Suffering (8:18-
39)

10. Argument. 4: God’s Faithfiilness to Israel and the Interlocking
Destiny of Israel and the Gentiles (9:1—1 1 :36)

l 1. Argument. 5: The I .ove-Fthics of the People of God in. a .Pagan City
('12:'l—13:l4)

1'2. Argument. 6: The Unity ofthe People of God within Halakhic
Diversity (1421—15zl3)

l3. Paul‘s Apostolate to the Gentiles (1514-22)
14. Paul‘s P Ian. to Visit Rome (15:23-33)
15. Personal Greetings (16:1-16)
l6. Concluding Exhortation (16:17-20)
17. Postscript (16212.3)
18. Doxology (16:25—27)

5. Argument

Paul begins by announcing his apostolic call and expositing the goSpel ofGod
as containing the royal announcement about the identity of the risen Jesus as
Son ofDavid and Son ot‘God in fulfillment. ofthe scriptural promises (1:1-4').
Paul’s apostolic office was a grace given to him to bring the Gentiles to “the
obedience of faithf and the Roman readers also belong to Jesus the Messiah.
Thus, from the outset, the story of salvation is the story of lsrael”s Messiah.)
who is equally Lord ot‘the nations (1:5-7).

Paul gives thanks for the news of the faith of the Roman churches and
mentions his own. prayers for them. Paul recounts that his prayers include the
hope to visit them, to further establish them, and to impart a. spiritual gift to
them, so that he and they are mutually encouraged (l :8-12'). As to why he has
not. visited already, Paul explains in a narratio how his previous plans to visit
have been thwarted. Even so: he still intends to visit Rome in order to preach
the gospel there and to have a harvest among the Barbarians and Greeks in the
city (1:13—15).

Paul then sets "forth the central thesis of the letter, namely, that the gospel
is the power of God for the salvation of everyone who believes it, both Jew
and Greek. What is more, Paul is not ashamed of this gospel? possibly a jibe
against. those who think that he should be. What makes the goSpel so powerful
is that in the gospel the “righteousness of God is revealed.” Here the
righteousness of God could be an objective genitive (righteousness from God.
righteousness that avails before God) or a subjective genitive (righteous
character of Godu righteous activity of God). Most likely it is a subjective
genitive that denotes the character of God embodied and enacted in his saving
actions which means vindication for believers and condemnation for the
wicked. This righteousness is apocal'yptically revealed, an invasive power
from God. which rectifies the status and state of believers. and conforms them
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to the reality of the new creation}:1 The purpose ofthe gospel is salvation and
its scope includes both Jews and Gentiles. A near identical point is made in
15:8-9 where Chn‘ st became a servant of the circumcision in order to confirm
the promises given to the Patriarchs and so that the Gentiles would glorify
God for his mercy. .1 would argue that Romans has a double itt(.'iLt.S'i02 salvation.
of the Gentiles through Israel’s Messiah (1:2-4. 16-17; 1518-9) and the
obedience of faith as the goal of the gospel for Gentiles (1:5 and 16:26).
Finally. this saving power of God is received by faith. A point emphasized
with a citation of Hab 2:4. demonstrating the conformity of Paul’s gospel to
the pattern of Scripture.

Paul then identifies the punitive aspects ofGod’s righteousness in the on-
going revelation of God’s wrath against those who suppress the truth of God’s
revelation of himself in the created order. The idolatry and immorality of the
pagan world fall under the judgment of God (1:18—31). Paul next shifts his
focus from the Gentiles to the Jews in a diatribe where he makes four vital
points about an imaginary Jewish opponent. For the Jew. even an acculturated
Hellenistic Jet-v. has no claim to superiority due to God’s impartiality. That
implies that. the Jewish interlocutor cannot appeal to a moral superiority based
on performance of law due to his hypocrisy (2: 1 —1 1). He cannot appeal to his
possession of law due to the existence of (Christian) Gentiles who fulfil the
law in a manner superior to many Jews (2:12—16). Neither can inherited
privileges ofthe Jewish peeple (2:17—24). nor even the badge of circumcision
(2:25—29). establishes a claim before God for justificationf’”l The priority of
the Jew over the Greek is restated. but in negative terms. as the Jew is the one
who stares first into the face ofj udgment (2:9).

So that. Paul is not misunderstood. he immediately affirms the advantage
of the Jew. the benefit of Circumcision. and God’s faithfulness to Israel (3:1-
4). Paul also takes issue with a hypothetical objection that. God is unjust to
condemn those who by their iniquity and lying give occasion for God to prove
his righteous character. God is not fickle. otherwise he could not judge the
world (3:5-7). Unrighteous behavior may bring to the surface God’s righteous
judgments. but that in no way esonerates the guilty or gives anyone. even
Paul. a license for sin (3:8). As Paul has now shown. Jews and Gentiles are
equally under the power of sin and co-equally condemned in the economy of
God’s righteous wrath (3:9). This is proved with a cantata of citations from
the Psalms (Ps 14:1—3; 5:9; 140:3; 10:7; 36:1) and Isaiah (Isa 59:7-8). which
reinforces the wickedness of all human beings (3:10-18). The law speaks to
those under its jurisdiction and it affirms the liability of the whole world to the
judgment of God (3:19). This point is validated on the grounds that no “flesh“
can make a claim before God to be justified on the basis of works of the law.
Rather. the law brings knowledge of sin (not a means of release from sin).

T] Michael F. Bird. Saving Righteousness ofGort: Studies on Print. Justification. and tire .-'\tei-v
Pet'speetive ( Milton Keynes: Paternoster. 2007). 12-18; Bird's-tire Fit-5W r'it'Pont: The tvion. His
.-"L---tission. not! His .-'l--tessr;ige (Nottingham: Apollos. 2008). 93—98.
m Kent Y. Yinger. Print. .intinisn-r. oar! Judgment (SNTS 105: Cambridge: Cambridge University
Press. 1999). 162-613.
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't'lnis. I’anl ends he affirming the faith Fulness effied te Israel and the liahiliw
e t'_lews and Gentiles te the judgment et' 'i—it'HLi {3:20}-

Paul then begins in: esraattnd the eentral thesis initially set ferth tn Ht”:—
[1 eeneenting the res-'eiatien et'the “tighteettsness et'tLied" t_rEinetttem':n-'n Elflflfl}
in the gespet failutfit. tstrath and eentletnnatien are net the final awards as
[Ted has dene semethieg dramatie te delitrer heliet-'ers item the pewer and
penalty et" sin. There is a legieat and tempera] eenttast with the werds "hut
new" {see item [[5:231Ut1i429; Eph E:l3: 5:3; Eel l:22_. Eff} indieating anew
epeeh el" redemptive histery that hrings salt-atien te these whe have sinned
and tech It'ied‘s glet'y- The saving pewer ef Fred tie. “the i'ighteeusness ef
End") is manifested apart ti'em the eet'enatttal strictures ef the law, yet else
intimated by the law and prephets. It is res-'ealed threttgh the rriertg 'lneeit
Ejttfitttfi [faith elf Jesus Christ}, which eeultl rnean either the “faithfulness eF
tf‘hrist" n-r “faith in Christff'ni T‘s-tei'e likely. it refers te human faith in the Christ
event that includes the faithfulness et'tTed epet'ating threugh the faithfulness
et‘ IChrist it} bring salsatiee te believers. This delweranee is then deserthed
with three dttterettt types ef etetaphers: iii a slave marltet metapher:
redernptien; t at a enttie saerit‘reial metapher: preeitiatien; and flit a legal
metapher: justitieatien. Censequentlja all heasting, in eteetien- Eiilt'titfiiji". er
ettett, are eseluded heeause justitieatiee eemes threugh faith net h}: wet'lts ef
the law. Righteeusness by faith rules eut any idea ef a tneritet'ieus salvatiee.
and i1 equally rules eat a Jewish ethneeenti'ism that i'estt'iets salvatien
eselusit-'el_t-' te ethnie .lews tFtetn 322131;.

Paul‘s ittti'eduetiett et' i‘thi'aham inte his argument sen-es a this] title in;
establishing that faith is the meehanism fer enhanee inte salt-'atten and fer
determining trierrihership in Ili',it_titl'.~s pet'tple- 'i'htnntts Sehreiner etnnntenls that.
“Paul is interested irt tht'; ittelusitjtrt {if Gentiles and the basis elf their
ittelttsirlni.""I Paul insists that s‘thraham steed in the pesitien el'a t'i'entile when
he was justified and was partner in a eeeenant st-'hell:i-' apart frtnn
eit'eutnetsiert- Paul eites Lien lie and F's 32:1—‘3 te reiterate what he has
already said in 3:2 ten. Cred justifies-"erediLs righteensness tw faith apart ti'em
werlts. I3}: stressing that [Tied justifies the “'ttngedlyf Paul else refutes the
attempt te eram .fitliraham‘s suhsequent aets ef ehedienee inte his justifieatien
[see i h-laee 2.52:] er the nutien that hhraham had a private revelatten ef the
s-tesaie law that he ehegr-ett tsee Eiir sewer; Jtth Hit]; 2 Her aster-
s‘thrahattt‘s faith was eredited as t'ightedusness ti-‘ithttttt law ehedienee and
git-'en h}: sheer grace- This is a clear t'ejeetien et' a 'INIt'tt'isi-ft'fll'-II.I'Ui-’fll'd View et'
salt-'atten as ene ean imagine. hut is atse a penetrating ripeste at these when
eententi that salt-"alien is tied it; Israelis eds-“enuntal eieetien ten the eselusiiun ei"
Gentiles t'ttein fit: 1 nit].

Paul repeats the theme el' 3:29-30 that righteeusness h}: faith applies
equally te Jew and ILieetile heeause f‘tht'ahatn was justified when he was still
yet ueeit'etttnetsed. Eiretnneisten was the sign ef the premise that was

1": ["]n this: deli-ate see "i.-'iiehae| I'. i'iit'rl end Presten "n-i- Hpt'inkle. eds. The .I'":.I.".'t't rg_.".s"::'s'tr.t {'iltt'r's't':
alt-castrate.". Hit'a'it-t-n' and 't'tttt-'rlt1ett-t:t'.t'ri-te'i't's tl’eahtsls': tlendrieltst'urn EtItJ‘i'i
'4 The-mas IE. E-i-eht'einer. Humans t'i'irttn-tl Rapids: Halten l‘JiJa-i]. 11H.
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reeeiyetl by faith; eireumeisien did net establish the rel-.ttienship er mad: but
whn inherits the Aht'altantie premises"? The Abrahamie tttu't'atit-es are enlisted
tn erder te driye beam the paint that tjenttles are justified in the same way as
.-"tbrahant and these whe emulate the .t‘tbrahamie faith belting in the
.ttbrahantie eet-enant. 't'his justifying faith is direeted at the |ife~git=ing newer
ef Find whe raised .Iesus train the dead. t4fl—ti-‘l.’” Fellnwing the lsaianie
seript. Jesus was handed eyer in deal with sins- and raised fer the justitieatien
ef belies-e rs [4: l 3-25 It-

Rein-ans ft is seinewhat [21f a transitien seetien whieh summarises 3:21 -
4:25. 1while at the same time previewing Here n: t ---t-'t'.l'.-‘ where the sin-death—
taw nesus is hrelten. ln 511—2. Paul reeapitulates his prttpesi'nn with reference
te “having been justifted by faith" and the “hepe ef glery" 15:1 -2}. Then he
begins ttt atltrtis themes ef assuranet: in Kidd‘s saying pint-er and the yirttles
ereated by perset-ering under suffering. He intreduees the imagery el"
reeeneiliatien and retleets en the magnitude efdittine grace and dit-‘ine let-'e.
Ifiend justifies and reeenetles the unrighteeus by |L'hrist‘s death and sat-'es them
an aeeeunt effjhrist‘s risen life .[ 5:3-1 lit- The thtittl'tl-‘Eltr'lfil typelegy tJf 51l2—
EI is really an estended etnttntentary U” I I[lair liifitii: “'I'he sting tjtf death is
sin. and the pewer efsin is the law-" Paul nut-yes tn demenstrate hew the law
did net redeettt .-"tdam's fallen nature. bttt seryed enly te antagenize the pnwer
ef sin. aetiyate sinful desire. and affirm the sentenee ef death due te Adam's
pregeny. Paul situates his argument abettt {:iitttl-H saying righletntsrtess in the.
seepe ef hurnanity eendernned and then justified. humanity ensiay'ed lit sin
and set free in Christ; se that jttstitieatien ereates net enly a werld-wide
.-"tbrahamie family. but alse a renewed humanity. Beiieyets shift frent the
eptteh ItJf sin. tleath. arttl ettntlernnatittn asstteialetl with Atlantis transgressittn
as the epeeh el‘ rigttttsutsness. lite. and justificatien asseeiated with the
ehedienee at" the new .fitdam.

The burden ef Remans t”: -.'t' is te antit'tpate set-end ebjeetiens te Paul‘s
message- If the law is net a means te attaining righteeusness. and if law ne
lenger marks eut whe are the ehildren eFAbraham. then it is legitimate te ask:
what is the ntetittatien fer righteeus behayier and what was the paint efgiying
the law in the tirst plaee‘? The eshettatinn te righteeusness in Remans ti is
predteated en ene erttt'ial premise: the ttanslbrtning pewer ef the gespel and
the new ebedienee ereated by unien with Christ. Hy unien with Christ.
belies-'ers an: emancipated frem the bid age et' sin and death and are Ltnieueiy
empewered hy baptism inte t'fhr'tst tn the their litres l1] eemplete sen-”tee te
Lied- This thettght is espressed ntest aptly as the indieatiye and tntperatiye ef
Pauline ethies: beeause yeu hat-e been united te lL'Ihrist and died te sin. yeu
need net etTer year bedy inte the sets-iee et" sin: instead yeu are free te
eultiyate ehedienee that leads tn righteeusness tfiflent t'i: l—23 '1-

"i 'l he discuss-tun et" Henutns 4 hy Peter 'F'. U‘Hrien I'“‘~'+"as 1‘a Itent-etted'.-"' in D. .--‘t. L‘arsen.
it-lrtrl: .-‘t. fieifridI and Peter T. flTirien. eds... -.I'u's'.Ir_'_."ir"ru'."e-tr rrtai' Ilirr'r't-[tgett-r! -"."t".|.|:'.'f.'t'i'.|1.' l'a'n'nme 3':
t't'te f’ttt'ttn'i'stt’s'-'.{.I' Feet [Literal ltattuls: Halter. Ettttstj. Ji't'I-t-tt-lt is naitteularly helpful her-e.

f'f. lisler. {"mry'it't .' r.‘.'.‘ur fairies-1': fh' .I'iemrms'. lets-".14.
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Romans 7 addresses the issue of the role ofthe law in redemptive history
and the believer’s freedom from the law. The metaphor of a marriage
covenant annulled by the death of the husband is used as an example of the
believers freedom from the law (Rom 7:1-5). The Christian has died from the
age of sin. and death that the law served. Paul is adamant though. that this is no
license for lawless behavior and believers are indebted to “bear fruit to God“
(Rom 7:4) and to serve in the “new way of the Spirit” (Rom 7:6). The
“wretched man” soliloquy in Rom 7:125 is among the most. problematic
sections of Romans and the most intellectually straining passage of the entire
Pauline corpus. .I. am. persuaded thatnthis passage is not autobiographical of
Paul either pre— or post-conversion?"' but underscores the plight of the Jew
under the law apart from Christ. and the dark vestiges of the “‘Adamic self."73
But such a plight is only evident when viewed retrospectively through the lens
of faith. The purpose of the law was to mark out sin as sin; but law has no
power to effect either redemption or transformation. In that. sense the law
points to salvation but does not provide it.

Romans 8 encapsulates a kaleidoscOpe of themes and arguments about the
efficacy of God’s saving righteousness, the outworking of righteousness in the
life of the believer through the Spirit, and the vindication of God’s people at
the final assize. Paul begins by again recapitulating his proposing but in
slightly different terms. Instead of “justification" we are presented with the
obverse side, “no condemnation” for those in Christ Jesus (Rom 8:1). It is
Spirit rather than law that. sets believers free from sin and death. Whereas the
law was impotent to effect. anything on account of sin, God achieved it by
sending his own Son to deal with the sin of humanity by condemning it in
human flesh (Rom 8:1-3). Life in the Spirit. effects the salvation and
transformation of humanity that many thought the law would bring (Rom 8:4-
11). Further to that, receipt of the Spirit is proof that believers have been
adopted into God’s family and possess the status of sons (Rom 8:12~l7). In
light of that, the sufferings that believers endure must be put into proper
perspective (see earlier 5:3,). Believers possess hOpe in the face of adversity
because they are participants in the story of God’s triumph over the world in
Jesus Christ. Paul works out. a messianic theodicy, so that the problems of
death and affliction find their resolution in the atonement, resurrection, and
new creation. The hope of believers is that they are part ofGod’s eternal plan
executed in Christ and nothing in the universe can thwart. that plan (8:18-39).

This brings us to Romans 9—1] which are among the most disputed parts
of Paul’s letter. We can dismiss the view that these chapters are designed to
give Paulls teaching on the election of individuals unto salvation (though I do
think that Romans 8—9 certainly is of relevance for formulating a doctrine of
predestination)? It was once common to think that these chapters constitute

7? Bird, Bird lv—ifit‘e l-""iet-i-‘ ofPrrtri, 140-43.
TH Leander Ft. Keck, Romans (Nashville: Ahingdon, 2005‘], ISO.
W John Piper, The Justification riftiriri.’ .iln Eregetirfrir’ and Theoiogirrrii Strait“ iii/Romans 931—33
(End ed.,'_ Grand Rapids: Baker, 1993}, Stir—7'3; Richard H. Bell, PfTil-"Ukflfi to .i’eafntisi‘.‘ The Origin
and Purpose r‘ifrhe .ier'rir'iti.s_t-‘ rl-ioii/"in Rim-inns '5) H (Vt-"UNT 2.63: Tiihingen: Mohr [Siebeck],
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art eseiirsus er a digressitin in Paul’s train {Ill‘ll'ltJllgIl'll'um tilthers argue that [his
sectien is in fact the climax at the epistle.Hr This seetinn is neither
“peripheral" ner “central." but is mere accurately “integral" te Paul‘s
argtintenLH: These when ll'lll'll-i that Ftenrans El ll is the climax et‘ the letter
has-e mistaken the steepest incline fer the peak. er titahc the assnniptien that
after the meat ardaens terrain cenies the sannnit- The had nets-s is. that the
pea}; nt' Reinans is still fear chapters away. Rentans. “Tl—l l is a i'alseucrest in the
ardueits pet seenie _lL'Il.ll'l'1tJ}" tn the pinnacle el" the letter in lint—Elf” Whatet-er
gravity we assign 1e Hernans t} I ] we need net think et' Hernans l s as a
mere “preface."fi'; There is an indelihle eenneetien hetween Rernans flul J and
what has gene hei'ere. Earlier Paul intimated the prierity et' the less in the
gespel. Israel‘s disehedienee iii" the law. and the faithfulness ef tied te Israel
nasal 2:1—29.‘ 3:1-4't. Paul new brings these themes Le a dramatic
rcselatien. In additien. Hernans it alse ends en a triumphant nete echeing the
certainty ei'tfleds sat-ring perpeses and the inseparaliility nl' the helieser treat
the [eve et‘ Lied. That ef eearse begs the naestien al:H_iLtt the state and Fate et‘
Israel. In ether werds. can angr'ene really trust filed and espeet hint te lee
Faithful it‘ the peeplc el‘ his premise are currently- alienated Trent hini'?
Running thrnttgh the test then we find Paul‘s eenstriietien et' a theediey fer
Fred‘s faithfulness te Israel- in additien. an entstanding Ittttlt. thr Paul is re
rceencile the prierity and privilege ef the Jews with the impartiality" el" Ilied
and the Lll'll'itfll‘flflllljr' ed" salt-mien. Paul’s rel'leetien en [sniel eerncs iti three
distinct phases: t_ l'} lsrael iii the past tied—29}; {'2'} Israel in the present [sea--
lt'l'J-E l'}; and {Ll-l Israel in the future tl lzl—Iln'L'i'i

Despite the rccaleitrance ef natienal lsracl. Fattl tal-tes selace treat the fact
that there is indeed a remnant er faith Fill .lews its-he has-c embraced Kidd’s
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grace, a grace that is now even extended to the Gentiles (9:6-29). In 9:30—
10.4, we observe one of the crux passages as to whether or not Paul is
denigrating “nationalism” or “legalismffl Contextually the passage is framed
by an inclusro in 9:30-32 and 10:19-21 concerning the Gentiles’ incorporation
into the people of God set against the attitudes and activity of ethnic Israel.
Paulis main point is not. to compare Israel, who pursued salvation by works,
with Gentiles, who pursued salvation by faith. Israel’s biggest problem is not
legalism but is their “stumbling" (9:3263) and “ignorance“ (10:3) of Christ.
Paul has in mind Jews who have heard the kind of message outlined in 1:16—
8:39 and yet still trust in the covenantal status quo and in. their own. law
obediencei’? Israel is “seeking to erect their own righteousness from the
lawfw A righteousness that is theirs by fact ofgobedience and a righteousness
that. is exclusiL-ieb: theirs by fact of electioni’i’i They are ignorant of God’s
impartiality as displayed towards Jew and Gentile and they have rejected the
one who inaugurates salvation and brings the covenant to its appointed goal
(10:4). Israel’s privileged position and her performance of the law will
ultimately amount to nothing, for she is unable to find in the law what. the law
does not have: life!

Paul focuses on the eschatological singularity of salvation in Christ for
Jews and Gentiles without distinction (10:1—13) and the necessity of a
continued mission to Israel because of the necessity of hearing the word of
Christ (10:14—21). Yet Paul is quick to point out that Israel’s rejection of the
gospel does not entail God’s rejection of Israel. God’s call is irrevocable.
Proof of that is a remnant of Jewish Christians who have believed in Jesus
Christ (11:1—5, 2.9). Israel’s failure is not final, but the salvation of Gentiles
will drive Israel to jealousy so that “all Israel” may yet be saved. Since
Israel’s rejection of the message brought reconciliation to the Gentiles, their
acceptance of the message will be a miracle on par with resurrection from the
dead (1 1:15, 26). Paul counters a supersessionist ecclesiology with an analogy
of an olive branch whereby some natural branches have been broken off and
other wild olive branches have been grafted in. Paul makes several points
from the analogy: IfGod can graft. in the wild branches (Gentiles), how much
more can he re-attach the natural branches (Israel); the root (Israel) supports
the branches (Gentiles) and not the other way around; and if God can break
offthe natural branches due to unbeliesrael), he can also do the same to the
unnatural branches (Gentiles) which is a warning against unbelief(l 1:16-32).
In the end it. appears that: “The purposes of God are reducible to his will, a
will that initially appears equally set to harden or to save, but turns out on
closer inspection, and in the end, to harden only in order to save, to hate only
in order to love, and to consign all to disobedience only in order to have

m Contrast Int-"right, (Worst, 240-44 with Moo, Romans, (3:34-36.
iii Cf. Frank Thiclman, Pool and the Lot-v: .I Ckm!e.r!zrrr( .Igrgo'oot'h (Downers Grove: IVP, 1994'),
23‘}; Terence I... Donaldson, Pam! and the (it-militias: Rearomairag the ripest/e 's Corivirrrirmof I-'I--”r:v-:Ir.i
(hi‘linneapolis: Fortress, 1997}, 129—30.
33 T. Dori (i.l(I—l | and Wis ll I refer to a “righteousness ofthe law."
at (If. Colin Kruse, Paul, the Low oar! Justifierrtirm (Peabody: Hendrick son, IUUTJ, 2'25.
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mercy on all?“J That in turn is followed by a burst ofdoxological praise to the
greatness and glory of God (1 l :33—36).

Romans '1 2—15 tease out the paramount implications of the preceding
arguments as to how Paul’s gospel is lived out among Jewish and Gentile
Christians in the house churches and synagogues of Rome. This section.
constitutes Paul‘s blueprint for how an ethnically diverse, cosmopolitan
community with competing convictions on law and liberty can live and
worship together for the glory of God. His solution is that justification by faith
implies fellowship by faith, therefore, accept. those who have faith, be it strong
or weak. Learn. to differentiate between. areas of conviction and areas of
command, because the one Lord, Jesus Christ, is Lord of all?”

The gospel is fundamentally about transformation, the transformation of
persons so that they become identifiable by their sacrificial service and
worship to God over and against the pattern of the dominant culture around
them (12:1—2). That transformation is worked out within the believing
community by their humility and service rendered to each other in the body of
Christ which makes them mutually interdependent 'upon one another (1223—8).
The central ingredient in the Christian life is the virtue of love and loving
behavior. A praxis driven by love means redefining the way they understand
honor, hospitality, grief, vengeance, and the triumph of good over evil (12:9—
21). Paul then provides exhortations about how believers are to regard the
governing authorities. It is difficult to discern the background to Paul’s
remarks here, whether he has in mind certain religious enthusiasts who no
longer think of themselves as under the authority of the state, or perhaps
Jewish Christians who have imbibed anti—Roman sentiments from Judea. In
any case, Paul makes the point that: government. is divinely instituted, and
rulers should be obeyed and reSpected (13:1-7’). The reference to taxes leads
Paul to remind his readers that they are indebted to love one another. Love is
the fulfillment of the law (or at least the second half of the Decalogue). In
particular, the Christian love ethic is lived out in the context of an
eschatological expectation for the return of'the Lord Jesus (13:8-14).

Paul next offers a plea for unity in a cluster of churches with contentions
and suspicions of each other‘s commitn'lent to the Jewish way of life and the
gospel of Jesus Christ. The “weak” simply means those whose consciences
are more easily offended by certain seruples, while the “strong” are those who
have a more robust ability to exercise their freedom on the same matters. Paul
pleads with them not to condemn each other over matters that he determines
to be secondary, because they will all inevitably answer to the one Lord (14:1-
12). He therefore urges believers to exercise their convictions about diSputable
matters (meat, holy days, or wineiffl in a way that avoids causing others toa—

im John Barclay, “Two Versions of Grace: Romans 9—] l and the \R-"isdom of Solomon“ (paper
delivered at the British Net-v Testament Conference, Durham, September 2008).

‘ Wright, “Romans," 10:733.
in" lmportantly these were a key means of avoiding idolatry in a pagan majority city. Meat tit-"as
usually sacrificed to idols, wine was used in libations, and Sabbath and Roman holy days were
days to be observed or ignored by faithful Jews in Rome.
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stumble. but also prevents them from being bullied into adhering to
regulations that impinge upon their freedom. Kingdom values and serving
Christ. ultimately transcends tertiary matters of food and drink 04:13—23).
Paul makes a special exhortation to the “strong” to put the “weak” first.
because this is the example given in Christ who did not please himself. but
pleased God by bearing the shame of others. Crucial to the exhortation are his
words: “[W]ith one mind and one voice you may glorify the God and Father
of our Lord Jesus Christ. Accept one another. then. just as Christ accepted
you. in order to bring praise to God” (15:6-7). Paul wants them to work for
unity and a mutual acceptance of each other. Believers should receive one
another because Christ received them. Paul affirms the priority of Israel in
God’s plan by noting that Christ himself became a servant to the circumcised.
so that the promises made to the patriarehs would be confirmed. promises that
pertained to the Gentiles receiving mercy and glorifying God. Scripture lays
down a clear pattern for the Gentiles to come to the God of the patriarchs in
faith and praise (15:7-13').

The foregoing arguments and exhortations are a reminder to his audience
of the grace of Paul’s apostleship to the Gentiles. Paul recounts the
geographical are of his ministry from Jerusalem to Illyricum and his
continuing desire to preach Christ where Christ is not known (15:14—21). That
explains Paul’s future travel itinerary which involves visiting Jerusalem.
Rome. and Spain. Paul also asks for their prayers for his safety in Jerusalem
and his refreshment with the Roman believers (15:22—33). Paul begins a list of
greetings including a commendation of Phoebe. a deacon from Cenchreae. the
bearer of his letter (16:1-2). Greetings are passed on to several Roman
Christians of whom Paul knows either directly or indirectly (16:3-16). That is
followed with a final series of remarks that includes a warning against
divisive teachers. an exhoitation for continued obedience. and a promise of
God’s final victory over the Satan (16:17—20). There is a final greeting from
Paul’s companion and scribe. Tertius (16:21-23). The letter closes with a
doxology about the plan ofGod revealed in the gOSpel for the glory of God
(16:25-27).

6. Basic Themes

The main themes of Romans can be summarized around the two nodes of
proclamation and praxis. First. in terms of proclamation. we could identify an
overarching theme in Romans as “the apocalyptic power of the gospel for the
salvation of Jews and Gentiles.” The subject of Romans is not the “road” of
salvation for individuals. It addresses the fundamental reality of God’s
faithfulness to Israel. God’s impartiality in judging Jews and Gentiles. and the
singularity of his salvation in Jesus Christ for Jews and Gentiles. The identity
and deliverance of the pc0plc of God from sin. evil desire. and judgment
remains a consistent theme throughout. God calls and creates a people in the
Messiah from among both Jews and Greeks. Once we accept that Paul is
narrating an apocalyptic story with coiporate concerns it follows that. the
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matter of fellowship between Jews and Gentiles cannot be regarded as
ancillary to a more pervasive motif of the individual standing before Godf'i"
For Paul’s Roman audience, they learn that “Evangelical persuasion rather
than political and military power is thus the means whereby the salvation of
the world is now occ1tirring.”['H1 For Jews, God’s faithfulness is demonstrated in
the obedience, death, and resurrection of Jesus for the salt-ration of “all Israel.”
For Greeks, despite their idolatry and immorality, they have been engrafted
into Israel in order to prompt. Israel to jealously and conversion. The message
of the gospel—bringing rectification, reconciliation, and redemption—must
be lived out thereafter in Spirit-driven righteousness and in the unified
fellowship of the messianic community that confesses the Lordship of Jesus
Christ.

The history of interpretation is rather illuminating when it comes to
highlighting how Romans is about how the gospel has come to both the Jew
and the Greek. John Chrysostom (ca. AD. 349—407) preached through
Romans in his homilics. The Greek prcsbytcr stated: “For these two things
were what confused the Jews, one, if it were possible for men, who with
works were not saved, to be saved without them, and another, if it were just
for the uncircumcised to enjoy the same blessings with those, who had during
so long a period been nurtured in the law?” Augustine ol‘Hippo (At). 354—
430) regarded Romans as a commentary on 2 Cor 3:6, “For the letter kills, but
the Spirit gives life." The Letter to the Romans was Augustine’s key weapon
to undermine the works—salvation scheme of Pelagius. However, Augustine
also knew the big picture of Romans, namely, the redemptive—historical
contest in which the gospel came to Gentiles:

The Letter of Paul to the Romans, in so far as one can understand its
literal content, poses a question like this: whether the Gospel of our Lord
Jesus Christ came to Jews alone because of their merits through the works
ofthe law, or whether the justification of faith that is in Christ Jesus came
to all nations, without any preceding merits for works. In this last
instance, people would believe not because they were just, but justified
through belief; they would then begin to live justly. This then is what the
apostle intended to teach: that the grace ofthe Gospel of Lord Jesus Christ
came to all people. He thereby shows why one calls this “grace,“i for it
was given freely, and not as a repayment of a debt. ofrighteousnessw’

In the modern era, the British philos0pher John Locke (1632—1704), in his
paraphrase and notes on Paul’s letters, made this comment on Rom 3.26:
“God rejected them [i.e. the Jews] for being his people, and took the Gentiles
into his church, and made them his peOple jointly and equally with the few

”'3 Contra Moo, Ron-ions, 27-29.
N Jess-'ett, Romans, 14] .
i” John Chrysostom, Hoot. Ron-i. 7.
"m Cited in Paula Fredriksen Landes, I.,-’nfinrs/1er1Cr'inrn-ienttrrji-‘ on the Epistle to the Romans [Test
and Translations 237, Early Christian Literature Series (i: Chico: Scholars, 1982}, 53.
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belies-int; Jews. 'I'his l.s Etltlittly the sense at" the anestle hete. where he is
diseettrsing the natien et' the Jews and their state in eemnarisen with the
Gentiles; net etithe state el‘erit'ate persens. Let anyene withent prepessessien
attentively read the eentest, and he will find it te he se.“'l' Eleniamin lewett
[_ l 3i 'i' lEi'sl'jilL a sehtilar eFl—llalre tut'netl ltis hantl in studying Paul's letters and
learnt Ftentans net te he a deetrinal treatise, hut litiidattteiitall}' eeneenied with
the unit},r nt' Jews and Gentiles: "it is Lttiien with Christ whieh hi'eal-ts dewn all
ether ties et‘raee and languages and tents nien tegether mm a new hedy whieh
is His ehtirehf'l'l'l tIItti'y-sestetn. Augustine. Leelse. and .Iewett [as mere
esainnlesl shew that it is [sassihle te see a letter like Renians addressing an
anthreeelegieal issue el' human sin and divine redenietien witlieut dis'ereing it
them the wider redentetis'e—histerieal theme et‘ hew the premises git-'en te
Jsi'ael result in the .saIs-atien et‘the lGentiles.

lit the praetieal sense, l-‘ael'ls twe l-tey eshertatitirts are: “Let us tliet'eiijn'e
make every et't'ert tn de what leads te Iteaee and te- murtial editieatien" t' l4: 1 El}
and "‘.-"'tee-e]Jt ene anetlier. then, just as lL'hrist aeeepted EU“, in erder te bring
praise te Lied" tlfizT}. Fattl lahers te preside a theelegieal ratienale fer a
eetnmut‘tity te Full}: lit-e that unit}: itt tiit-‘t'e-i's-itjrr and 1e tjti'ett‘tete ltatttterig; with
eaeh ether as a natht't'a1ir te glerifying find. Paul's mandate t‘et' nnirtrr is net
ntade iii the ahstraet. The eharge te ”aeeent“ ene anethet' t H: l]- is reeted in
Ured's aeeeptanee et't'iet'h these whe eat and ahstain t‘rem eettain feuds {14:3}
and part ttiietntilating f‘hfi st when "aeeeptetl yeti” [_l fie—i]? 'I'l‘te ultit‘ttate geal is
the gleritieatien et' fie-d h}; a Et‘il'fl]'l'tt'll'[}' that is unified and itt ene tttitirl.""""
Paul is shewing that ethnicity and attitudes te legal ehsen'anees. things that
many Jews and their ehentele ef adherents treasured, de net establish any
ei'it-ilege tin-"Cr ethers. Similarly. mans- {Itetttiles may hat-e aeeeeted the
message that tnest Jews rejeeted. hat that dees net entail a whale seale er
neenanent rejeetien et' [srael- Christ was a servant te lsrael, Jewish Christians
hreught the message te Reine. and the natien et‘ [srael will yet return te the
Lerd at the final day. There are net twe plans fer twe peeples- There is ene
era-enantal nrentise running threttgh sthrahatn 1e Meses te tI'hi'ist. ”this
singular pumese et' Fred. inelurles the interleelting destiny et' Jews and
Gentiles itt Israel‘s Messiah. The eenimunity that eent'esses lChrist must werlt
ettt iti its midst a wasr te enthraee these wheat tied has enthraeed. .i‘tn inherent
hiss against the {Zientile wet-id. et' a cultural ereindiee against the Jewish
neenle. is net the means tn Fred‘s glerjrr- The gesltel is aheut the laelt et'
theereitt't ("dit‘t'ereneewt herween Jews and Gentiles in salt-'atien tlitem 3:22;
[0:12}. whieli sheuld theretine result in an attitude et‘ etitdteepe
[_"irit.ii|'l"ert:ttee'“} [e things that are that essential It} llteir Faith and Ellen-ship
[Hint] Int:t; t C'er ttttlJl; lEel 3:11}. 1i‘t-‘hat matters is the eetnnten premises and
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diet errnr L'Teli'riiri'iiL-iiis. i'teirrriiir. trrrri' irrrrr'ia'si'iiiis' (Cambridge: :l-Zl-I'U'i'utl: Sliutluel-t. 5:; Eta- lHF-l'] 777
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mutual identity created by those who have been “baptized into Christ.” (Rom
6:3) and have “put on Christ.” (Rom 13:14).

7. Conclusion

Romans is the precipice of Pauline theology and the summit. of early Christian
thought. The challenge for contemporary readers of Romans is to get. inside
the story of the letter. to become conversant with its various background
contexts. and to imagine the situation behind the text that called for its
composition. L-aboring hard in the vineyard of exegesis and theological
interpretation of Romans will hepel‘ully lead to a fruitful harvest of new wine
for thirsty minds to drink. Then believing readers, having wrestled with
Romans, may try to be like Paul and “glory in Christ Jesus in my service to
God” (Rom | 5: l 7").
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